
SOME ADDITIONAL NOTES TO ACCOMPANY ‘AL-WAJEEZ’ 

(Page references are to the 1
st
 edn./and the 3

rd
 edn. 

 

Definition of FIQH : 

 

* al-Jurjaanee said in ‘at-Ta`reefaat’ (p.119): 

“ Al-Fiqh in the language is a term used for understanding what the person who 

speaks intends by his speech; and in the technical sense it is: 

Knowledge of the practical legislated rulings, which is derived from their 

detailed evidences…’’ 

 

Shaikh al-Fawzaan said in ‘ash-Sharhul-Mukhtasar `alaa matn Zaadil-

Mustaqni`’(1/8):  

“ Fiqh in the language means understanding (al-fahm)…; as for in the 

legislation, then it means: Knowledge of the  legislated rulings from their 

detailed evidences. This is Fiqh: Knowledge of the legislated rulings from their 

detailed evidences: from the Book,the Sunnah,consensus, and correct analogy.” 

 

 

(1)- BOOK OF PURIFICATION: 1- Types of water (p. 17/23): 

 

*Water is of three types: 

-(a) Pure and purifying water (al-Maa.ut-Tahoor). 

It is water which is pure and which can purify other things. Impurities and states of 

impurity can be removed with it. 

Its types: 

(i) Rain-water, (ii) Snow, hail/ice…, (iii) Water from springs and wells, (iv) Sea-

water, (v) Zamzam water, (vi) Stagnant water whose colour has changed over time, or 

because something pure has tainted it, (vii) Water which has become mixed with 

impurity, however its taste, colour, and smell are unchanged, (viii) Used water, water 

which has already been used for Wudoo· or to take a bath, as long as it has not been 

used to remove an impurity, (ix) Heated water. 

 

-(b) Water which is pure, but not purifying:  

(al-Maa.ut-Taahir ghair al-Mutahhir). 

It is water which has become mixed with something pure to such an extent that its 

name has changed;-e.g. vinegar, rose-water, ink, soup. 

It is not permissible to use this for Wudoo· or ghusl. 

 

-(c) Impure water (al-Maa.un-Najas). 

That which has been changed by impurity. 

It is not permissible to use it for purification. 

 

*reference: [‘al-Mawsoo`atul-Fiqhiyyah al-Muyassarah’ of Husayn al-`Awaayishah 

(1/12-24).] 

 

(2) - Chapter of impurities (p. 19/25) 

-The hadeeth of Ibn `Abbaas: “al-manee (semen),…” 

“correct reference is just ‘al-Bayhaqee’ (1/115)- 

Aboo Daawood does not mention it. 



-The hadeeth of Asmaa.: “A woman came to the Prophet ( ��� �� ���	 
��� ) …” 

*al-Haafiz Ibn Hajr and as-Suyootee point out this the woman was Asmaa. herself-

radiyallaahu `anhaa-, as reported by ash-Shaafi`ee with a ‘Saheeh’ chain. 

 

(3) - Chapter of impurities (p. 20/26) 

*Additional impurities: 

(i) The meat of pigs, (ii) The dog, (iii) The meat of predatory animals (as-Sibaa’), (iv) 

The meat of the donkey, (v) An animal which feeds upon impurity (al-Jallaalah). 

*reference al-Mawsoo`ah’ (1/35-) of al- `Awaayishah. 

 

(4) - Chapter of impurities (p. 20/26) 

*Things which people think are impurities, but which are actually not impure: 

(i) Semen, (ii) Wine/intoxicants (al-khamr), (iii) The dung and urine of animals which 

can be eaten, (iv) Blood besides the blood of menstruation or after-birth bleeding, (v) 

The woman’s vaginal secretions, (vi) Human vomit, (vii) The sweat of a person who 

is ‘junub’ or of a menstruating woman. 

 

(5) - How impurities can be removed (p.20/26) 

* Husayn al-`Awaayishah said, in al-Mawsoo`ah’ (1/60): 

“The ruling of removing impurity: The ruling of removing impurities is that it is an 

obligation (fard). Ibn Hazm-rahimahullaah-said: “The ruling regarding removing 

impurity, and everything which Allaah-the Most High-has ordered should be removed 

is that it is an obligation.” [‘al-Muhallaa.’ (question no. 120)] 

 

(6) – Sunnahs of the Fitrah (p. 23/29) 

-‘al-Istihdaad’ (shaving the pubic hair): 

*an-Nawawee said in ‘Sharh Muslim’: “It is sunnah”, ash-Shawkaanee added in 

‘Naylul-Awtaar’: “…by agreement.” 

 

-al-Khitaan’ (circumcision): 

*an-Nawawee said: “Circumcision is obligatory in the view of ash-Shaafi`ee, and 

many of the scholars; and sunnah in the view of Maalik and most of the scholars; and 

in the view of ash-Shaafi`ee it is obligatory upon the men and the women.” 

 

*Ibn Qudaamah said in ‘al-Mughnee’ (1/85): “As for circumcision, then it is 

obligatory upon the men, and an honourable act for the women. This was the saying 

of many of the people of knowledge. Ahmad said: The man is more serious…” 

 

*ash-Shawkaanee said in ‘an-Nayl’: The truth is that there is no authentic proof 

established to show it to be obligatory; and what is certain is its being a sunnah, as 

occurs in the hadeeth: <<Five are from the Fitrah>>-and its like. So what is binding is 

to stop at what is certain, until something which necessitates moving away from it is 

established…” 

 

*Shaikh al-Albaanee said in ‘Tamaamul-Minnah’ (p. 69) 

“As for the ruling for circumcision, then the correct saying in our view is that it is 

obligatory; and this was the position of the majority-such as Maalik, ash-Shaafi`ee, 

and Ahmad; and it was the view preferred by Ibn Qayyim- and he quoted fifteen 

aspects of evidence to prove that. So even though individually they do not establish 

that, then there is no doubt that together they stand as evidence.  



So there is not scope here to quote them all, so I will suffice with two aspects from 

them: 

The first: His Saying-He the Most High: 

�{|��������{��z��y��x�����w��v��u z  

[Sooratun-Nahl (16): 123] 

[[Meaning: Then We revealed to you that you should follow the religious practice of 

Ibraaheem, who was a Muslim upon the true Religion]], and circumcision was from 

his religious practice-as occurs in the hadeeth of Aboo Hurairah which is mentioned 

in the book; and this aspect is the best evidence-as al-Bayhaqee said, and as al-Haafiz 

quoted (10/281) 

 

The second: Is that circumcision is from the most evident outward signs (Sha`aa.ir) 

which distinguish between the Muslim and the Christian, to such an extent that the 

Muslim hardly count the uncircumcised person as being from them. 

And whoever wishes to examine the rest of the indicated aspects, then let him refer to 

the book ‘at-Tuhfah’ (pp. 53-60).” 

 

-Clipping the moustache: 

*ash-Shawkaanee said in ‘an-Nayl’: “It is sunnah by agreement.” 

-Plucking the hair of the armpits: 

*an-Nawawee said: “It is the sunnah by agreement.” 

-Cutting the nails:  

*an-Nawawee said: “It is sunnah, it is not obligatory.” 

-‘al-Madmadah’ (washing the mouth) and ‘al-Instinshaaq’ (entering water into the 

nostrils): 

* ash-Shawkaanee said: “The saying that it is obligatory is the truth, since Allaah-the 

Perfect-has commanded the washing of the face in His Mighty Book, and the place of 

the ‘madmadah’ and the ‘istinshaaq’ is part of the face.” 

*Shaikh al-Albaanee said in ‘ath-Thamrul-Mustataab’ (1/10): 

“It is obligatory.” 

-The obligation of (wujoob) of leaving the beard to grow: 

‘Tamaamul-Minnah’ –(pp. 80-83) of Shaikh al-Albaanee. 

*Shaikh al-Albaanee commented in ‘Ta.seesul-Ahkaam’ (1/56) upon the saying that 

there is agreement upon its being just sunnah to shave the pubic hair, clip the 

moustache, clip the nails, and pluck the hair of the armpits: 

This ‘agreement’ is debatable, since Ibn Hazm clearly stated in ‘al-Muhallaa’ (2/218) 

that clipping the moustache is obligatory (fard). Indeed Ibnul-`Arabee al-Maalikee 

said: “In my view the five characteristics mentioned in the hadeeth are all obligatory 

(waajibah), since if a person were to leave them his appearance would not remain as 

the appearance of a human, so how about from amongst the Muslims??” And this is 

astute Fiqh, and those who criticise it have not been accompanied by correctness.” 

 

(7) - Times when it is recommended to use the siwaak (p. 25/31) 

-*Muslim reports (no. 846) from Aboo Sa`eed al-Khudree- radiyallaahu `anhu-that 

Allaah’s Messenger ( ���  �� ���	 
��� ) said: 

<<The bath on the day of Jumu`ah is upon every adult, and siwaak, and that he 

applies whatever perfume he is able to.>> 

-an-Nawawee said: “Its meaning is that it is sunnah to use the siwaak, and to apply 

perfume…” 



 

(8) - Toilet manners (pp. 26-30/32-36) 

*After using the toilet a person can clean themselves with water, or stones, or that 

which can replace stones-such as paper: 

-Husayn al-`Awaayishah said in ‘al-Mawsoo`ah’ (1/62-64):  

“As for that which can take the place of stones, such as paper and the like, then this is 

extracted from a number of texts, from them is: 

What Aboo Hurairah-radiyallaahu `anhu-reported, saying: 

“I followed the Prophet ( ��� �� ���	 
��� ) and he went out to relieve himself. So he did not 

turn around. So I drew close to him, and he said: <<Seek some stones for me so that I 

can clean myself-(or its like)-, and do not bring me a bone or a piece of dung.>>” [al-

Bukhaaree: no. 155] 

So the Prophet’s forbiddance of bones and dung shows the permissibility of other 

things besides them, from that which can remove impurity; and if that were not 

permissible, then he ( ��� �� ���	 
��� ) would have said to him: <<Bring me some stones so 

that I may clean myself with them>>, and then remained silent; or he would have 

said: “And do not bring anything else”, whereas he ( ��� ��  ���	 
��� ) said: <<And do not 

bring me a bone, nor a piece of dung. 

And as is known the different impurities are limited in number, contrary to pure 

things which are not limited in number. So restricting the prohibitions to bones and 

animal dung shows that it is permissible to use other things besides them. 

The Prophet also gave the reason for this prohibition, so he said: <<Do not clean 

yourselves with animal dung, nor with bones, for it is the provision of your brothers 

from the jinn.>> *[Reported by at-Tirmidhee and others, and Muslim reported its like, 

and refer to ‘al-Irwaa·’ (no.46). 

 

Shaikhul-Islaam Ibn Taimiyyah-rahimahullaah-said: 

*…So he commanded cleaning oneself with stones, but this is not restricted to stones-

as it is just that this was what was mostly present. It does not mean that it is not 

permissible to clean oneself with something else. Rather what is correct is the saying 

of the majority that it is permissible to clean oneself with other things, as is the most 

apparent of the two reports from Ahmad; since he forbade cleaning oneself with dung 

and dry-bones, and he said: <<They are the food of your brothers from the jinn.>> So 

when he forbade these two, giving this reason, it is known that the ruling is not 

restricted to stones. Otherwise he would not have need to say that.” *[al-

Fataawaa:21/205] 

And al-Haafiz-rahimahullaah-mentioned its like in ‘al-Fath’ (1/256). 

And ash-Shawkaanee-rahimahullaah-said in ‘ad-Daraarul-Madiyyah’ (1/40-41): “And 

if stones are not found, then something else can take their place out of necessity; as 

long as this other thing is not something about which there is a prohibition, such as 

animal dung and bones…” 

[And see ‘al-Majmoo`’ of an-Nawawee (2/112-114). 

 

(9)- The Wudoo·: The conditions for its correctness (p. 31/37): 

1- The intention, 2- The ‘tasmiyah’, 3- Continuity. 

*Others have all three as obligations (faraa.id) of the Wudoo· [‘al-Mawsoo`ah’ (1/94-

98)], 

or: Intention as a condition (shart) , and continuity and the ‘tasmiyah’ as obligations 

(faraa.id) [‘Naylul-Awtaar’, ‘Manaarus-Sabeel’…] 

 



(10)- al-Muwaalaat (continuity): 

*Shaikh al-Fawzaan defined it in ‘Tasheelul-Ilmaam’ (1/147), saying: “The ‘fuqahaa.’ 

(jurists) said: ‘al-Muwaalaat’ is that you do not delay washing a body part to such an 

extent that the part before it has become dry-in a moderate time period. So if he 

delays it until the part before it has become dry then it is obligatory upon him to 

repeat (the whole Wudoo·) 

 

(11)- Obligations (Faraa·id) of the Wudoo (pp. 32-34/38-40) 

*’al-Istinshaaq’ (Entering water into the nose): 

-Amongst those scholars who hold it to be an obligation in the Wudoo· were: 

Ahmad, Ishaaq ibn Raahawaih, Aboo Thawr and Daawood. 

[‘Ta.seesul-Ahkaam’ (1/17) of Shaikh Ahmad an-Najmee] 

* ‘al-Madmadah’ (washing the mouth): 

-Amongst those scholars who hold it to be an obligation in the Wudoo· were: 

Ahmad, Ishaaq, Ibn Abee Laylaa, Aboo Thawr, and Ibn  al-Mundhir. 

[‘ar-Rawdatun-Nadiyyah’ and ‘Naylul-Awtaar’] 

 

(12)- Entering the wet finger between the toes: (p. 34/40) 

*Aboo Daawood reported (no. 148) from al-Mustawrid ibn Shaddaad-radiyallaahu 

`anhu-who said: “I saw Allaah’s Messenger ( ���  �� ���	 
��� ) when he performed Wudoo· 

rubbing his toes with his little finger.” [Saheeh] 

-Shaikh al-Albaanee said in ‘ath-Thamrul-Mustataab’ (1/11): 

“He should rub (between them) with his right finger.” 

 

(13)- Sunnahs of the Wudoo· (p. 34/40) 

4. “Exerting in these two “ [i.e. entering water into the mouth and into the nose]. 

*The hadeeth [of Laqeet ibn Sabrah] only mentions exerting in ‘istinshaaq’ (entering 

water into the nose), and Shaikh al-Albaanee in ‘ath-Thamrul-Mustataab’ mentions it 

connected to entering water into the nose only. 

 

(14)- The recommendations of wiping the head three times- sometimes (p. 35/41) 

*This was the saying of as-San`aanee in ‘Subulus-Salaam’ and of Shaikh al-Albaanee 

[‘Tamaamul-Minnah’: p. 91] 

 

(15)- Those things which break the Wudoo· : 

-2 (Sleep which overwhelms). (p. 37/43). 

*an-Nawawee in ‘Sharh Muslim’ mentions that the scholars have eight sayings 

concerning sleep breaking Wudoo·; and he quotes the saying that all sleep breaks 

Wudoo· as being the saying of: al-Hasan al-Basree, al-Muzanee, Aboo `Ubayd al-

Qaasim ibn Sallaam, Ishaaq ibn Raahawaih, and Ibn al-Mundhir. 

-It was also the position of Ibn Hazm. 

 

(16)- Those things which break the Wudoo·: Becoming unconscious…(p. 37/43). 

*Ibn al-Mundhir and an-Nawawee quote consensus upon this. 

 

(17)- Those things which break the Wudoo·: Touching the private part…(p.37/43). 

The saying that touching the private parts breaks Wudoo· only if accompanied by 

desire was the position of Shaikhul-Islaam Ibn Taimiyyah and Shaikh al-Albaanee. 



A group of the Companions and those who came after them held that touching the 

private parts unrestrictedly breaks the Wudoo·, and this was the saying of al-

Awzaa`ee, ash-Shaafi`ee, Ahmad, Ishaaq, and what is most well known from Maalik. 

 

-Ibnul-Qayyim in ‘Tahdheeb Sunan Abee Daawood’ preferred the view that touching 

the private parts breaks the Wudoo· unrestrictedly, and he supported it from seven 

aspects:- 

(i) The hadeeth of Talq is weak (da`eef), 

(ii) The narrators who report it from Talq disagree in what they report from him, some 

of them even reporting from him: “Whoever touches his genitals, then let him perform 

Wudoo·” 

(iii) Talq arrived at al-Madeenah at the beginning of the Hijrah, and his hadeeth is 

from that time; whereas the ahaadeeth concerning the Wudoo· came later-amongst 

them the hadeeth of Aboo Hurairah who accepted Islaam in the seventh year. 

(iv) The hadeeth of Talq is in accordance with the original principle and state of 

affairs, whereas the hadeeth of Busrah brings about a new ruling. 

(v) Those who narrate the wudoo being broken are more in number, and their 

ahaadeeth are more famous. 

(vi) The difference between touching the private-parts and touching any other  part of 

the body is established by evidence and by what is required. 

(vii) If there is a contradiction then preference must be given to the ahaadeeth which 

show the Wudoo· to be broken-since this was the saying of the majority of the 

Companions.  

-That the Wudoo· is broken by touching the private-parts is the verdict of the 

Committee of Permanent scholars in Saudi Arabia (15/264). 

 

(18)- Those things which break the Wudoo·: Eating camel meat breaks the Wudoo·    

(p. 38/44): 

*This was the saying of Ahmad ibn Hanbal, Ishaaq ibn Raahawaih, Yahyaa ibn 

Yahyaa, Ibn al-Mundhir, Ibn Khuzaymah, and al-Bayhaqee [‘ad-Daraaree al-

Madiyyah’ of ash-Shawkaanee]  

 

 

(19)- THAT WHICH THE WUDOO· IS OBLIGATORY FOR: 

 

2- Tawaaf around the House (p. 38/44): 

*The Hadeeth: <<Tawaaf around the House is Prayer.>> 

 

-Reported by at-Tirmidhee, al-Haakim, Ibn Khuzaymah, al-Bayhaqee, and others. 

 

-It was declared authentic by Shaikh al-Albaanee in ‘al-Irwaa·’ (1/154-158/no. 122), 

and before him by: al-Haakim, Ibn Hibbaan, Ibn Khuzaymah, Ibn as-Sakan, and adh-

Dhahabee. 

 

-Based upon it Ibn Qudaamah said in ‘al-Mughnee’ (3/337) that being upon 

purification is a condition for the correctness of tawaaf, and that this is the most well-

known saying from Imaam Ahmad, and that it was the saying of Maalik and ash-

Shaafi`ee; whereas Aboo Haneefah did not hold it to be a condition. 

 



-Mustafaa al-`Adawee points out in ‘Ahkaamun-Nisaa·’ (2/515-5326) that a number 

of the scholars declared that what is correct is that the narration is ‘mawqoof’, i.e. the 

statement of Ibn `Abbaas-radiyallaahu `anhumaa-: 

from them: at-Tirmidhee, an-Nasaa·ee, Ibn Hajr and Ibn `Abdil-Haadee. 

 

-Some of the explainers of the hadeeth [e.g. al-Qaaree in ‘Mirqaatul-Mafaateeh’] 

mention that the meaning is that the Tawaaf is like the Prayer in all aspects of rulings 

and purification. 

 

-al-Munaawee in ‘Faydul-Qadeer’ mentions an explanation of the wording: <<Tawaaf 

around the House is like the Prayer>> 

[at-Tirmidhee: ‘Saheehul-Jaami`’ (no.3955)], from Ibn `Abdil-Haadee: 

“Its meaning is that Tawaaf is like the Prayer in some aspects and it is most likely that 

its meaning is: like the reward of the Prayer’-just as occurs in the narration: <<One of 

you will continue to be in Prayer for as long as he is waiting for it>>”… 

 

-Shaikh al-Albaanee said in ‘at-Ta`leeqaatur-Radiyyah’: 

(2/94): “The majority of the Salaf held that the conditions for the Prayer are not 

conditions for the Tawaaf, and this was the position of Aboo Haneefah and others.  

Shaikhul-Islaam said in ‘al-Fataawaa (2/453): “And this saying is so far correct.” 

Then he quoted copious evidence for that, so refer to it!” 

and he said: (p. 96:fn): 

“Shaikhul-Islaam Ibn Taimiyyah held that it is permissible for the menstruating 

woman to perform tawaaf, and that there is nothing upon her-if she is unable to 

perform tawaaf whilst clean; such that she will be delayed in becoming clean, and her 

travelling party will travel on and not wait for her. He brought this in a lengthy and 

fine discussion. Refer to it in ‘al-Fataawaa’ (2/436-456). 

 

-Verdict of Saudi Permanent Committee (10/238-240): that those who perform tawaaf 

without purification are sinful in that, however their tawaaf is correct. 

 

-Quotes from Shaikhul-Islaam in ‘Majmoo’ul-Fataawaa’ (vol. 26):  

 

-(p. 126): “It (i.e.the hadeeth) is not established from the Prophet ( ���  �� ���	  
��� ), however 

it is established from Ibn `Abbaas, and it is related in ‘marfoo`’ form. Then there is no 

doubt that its meaning is that it resembles the Prayer in some aspects. It does not 

mean that it is a type of the Prayer which purification is a condition for… So it is not 

permissible for a menstruating woman to perform tawaaf, except when she has 

become clean-if that is possible for her, by agreement of the scholars. 

So if a woman arrives she should not perform tawaaf around the House. Rather she 

should stand in `Arafah and perform the rest of the rites whilst menstruating, except 

for the tawaaf; so she should wait until she becomes clean-if that is possible for her-

and then perform the tawaaf. However if she has to perform the tawaaf, then that will 

suffice her-in the most correct of the two sayings of the scholars…” 

 

-(p. 199): “…then I reflected, and it became clear to me that purity from breach of 

purification is not a condition for the tawaaf, and it is not obligatory for it-without a 

doubt.  

However the lesser the purification is desirable for it…” 

 



-(p. 211): “Are the conditions for the Prayer conditions for the Tawaaf? There are two 

sayings in the madhhab of Ahmad and others. 

Firstly: That they are a condition, like the saying of Maalik, ash-Shaafi`ee and others. 

Secondly: They are not a condition. This was the saying of the majority of the Salaf, 

and it was the position of Aboo Haneefah, and others; and this saying is what is 

correct…” 

 

-Ibn Hazm in ‘al-Muhallaa’ (7/179) stated that it is permissible to perform tawaaf 

without purification, except for the menstruating woman. 

 

-As for the proof that it is legislated, and at least recommended, to have Wudoo· for 

the tawaaf, then it is: 

From `Aa.ishah: “That the first thing the Prophet ( ��� �� ���	 
��� ) began with when he 

arrived was that he performed Wudoo·, then he performed tawaaf around the House.” 

[Reported by al-Bukhaaree (nos. 1641 and 1642) and Muslim (no. 1235)]. 

 

-After mentioning the evidences of the majority that purification is a condition, 

Shaikh Ibn `Uthaymeen said in ‘ash-Sharhul-Mumti`’ (7/300): 

“The correct saying, which the soul feels calm with, is that purification from the lesser 

breach of ablution is not a condition for the tawaaf. However, without a doubt, it is 

better, and more complete, and closer in following the way of the Prophet ( ��� ��  ���	 
��� ); 

and it is not befitting that a person should neglect it… However sometimes a person 

will be forced to say what was held by Shaikhul-Islaam; for example when a person 

breaks his ablution whilst performing the tawaaf during severe crowding. So the 

saying that he has to go and perform Wudoo·, then come to this severe crowding-

especially when he has part of a circuit to complete-then this results in severe 

difficulty…” 

 

-Likewise Shaikh Muhammad al-Baazmool concluded in ‘at-Tarjeeh fee Masaa·ilit-

Tahaarah was-Salaat’ (pp. 76-82): 

“And what is most correct in my view, and Allaah knows best, is that purification is 

not a condition for the tawaaf and is not obligatory. Rather it is merely 

recommended…” 

 

(20)- THAT WHICH WUDOO· IS RECOMMENDED FOR: 

7. Whenever ablution is broken (p. 40/46) : 

The hadeeth of Buraydah-radiyallaahu `anhu-: 

  

*The response of Bilaal-radiyallaahu `anhu-, and the end of the hadeeth as reported by 

at-Tirmidhee (no. 3689) is:- 

“O Messenger of Allaah! I never gave the adhaan except that I prayed two rak`ahs; 

and my ablution was never broken except that I then performed Wudoo·, and held that 

Allaah had due from me two rak`ahs.” So Allaah’s Messenger ( ���  �� ���	 
��� ) said:  

<< Because of these two.>> 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 


